Social movement scholarship claims that opposing movements can create opportunities and generate mobilization for the other side. However, there are still open questions as to how this influence between opposing movements operates on an organizational level. This paper looks closely at one aspect of the impact of opposing movements: rhetorical strategies. I examine historical documents produced by social movement organizations to determine the processes through which interactions between opposing movements are integrated into the everyday work of producing movement claims. This historical analysis evaluates the flyers, newsletters, and press releases of lesbian and gay movement organizations in the United States over time, comparing documents produced before the emergence of the Christian antigay countermovement in 1977, with those produced immediately following the countermovement's entry into the political scene. I analyze the shifts in lesbian and gay activists' claims between these two brief time periods and link these changes to the presence of Christian antigay activists. I find that frames, tone, and language shift for issues that were directly addressed by the Christian antigay movement (lesbian and gay rights), but that no similar change was present for issues on which the antigay movement remained silent (police harassment and lesbian/gay media representations). These findings support the claim that opposing movements alter the political context in which the other side works, but they also demonstrate that new opportunities produced by an opposing movement may be issue-specific rather than movement-wide.
lesbian and gay movement from gaining any more political ground, as well as to repeal some of the legislative gains that had already been won. The countermovement was certainly not trying to provide assistance for the lesbian and gay movement in mobilizing its constituents. Movement leaders did not intend to inspire closeted lesbians and gay men to come out of the closet. And there is no evidence that antigay movement actors were making any attempt to influence the rhetoric of lesbian and gay movement actors, except perhaps to silence them altogether. However, as Meyer and Staggenborg (1996) point out, the development of a countermovement has an impact on the political context in which the social movement is situated. Some of these changes in the political context may turn out to be advantageous to the social movement. These can be interpreted as unintended consequences of purposeful political activism by the countermovement.
Below, I analyze the impact of the emergence of the Christian antigay movement on the lesbian and gay movement's claims, focusing on shifts in language, tone and frames. I claim that while the Christian antigay countermovement may have been successful in undoing some of the policies that the lesbian and gay movement had put into place, its emergence also opened up new rhetorical opportunities for activists working on lesbian and gay rights that had not previously existed. I further claim that these opportunities were not open-ended, but rather were limited by the specific issue that antigay activists chose to contest.
In the lesbian and gay movement in this period, SMOs tended to focus their energy on one of these three issues. Organizations were developed specifically around an issue. For example, in San Francisco, a group of owners of local gay bars created the Tavern Guild to protest vice raids and other police harassment of bar patrons. An early 9 national lesbian and gay SMO developed a specialty wing, the Gay Media Action Network, to serve as watchdog of the mass media industry's portrayal of gay men and lesbians. Because different organizations took on different issues, the framing and language of political claims vary according to issue. And it should follow that the mobilization of the Christian antigay countermovement would impact the way that various SMOs make their claims differently depending on the issue at stake as well. The early Christian antigay SMOs focused only on a single issue: lesbian and gay rights. They advocated the repeal of various anti-discrimination ordinances. Though in making their claims, they vilified lesbians and gay men on a number of levels, these early activists were singular in their political goal. Because of this, there was a pronounced shift in the rhetorical strategies of lesbian and gay activists, but only regarding lesbian and gay rights ordinances. The impact of countermovement activism did not spill over into other issue areas. While the presence of countermovement activity may have inspired increased activism on all three of these issues, lesbian and gay activists did not change their rhetorical approach on issues not directly addressed by the countermovement. In searching through files of materials from activist organizations and personal collections of activists, I selected those flyers, newsletters, press releases, open letters and memoranda which contained political claims to include in this analysis. All documents that reported on or advocated some form of action (in other words, made a political claim about something that should change) were included in these data, while other sorts of internal memoranda and organizational briefs were excluded. The documents collected contained claims which clustered around three political issues: 1) lesbian and gay rights, in the form of legal protections from discrimination based on sexual orientation; 2) police harassment of and violence against gay men, lesbians, and transsexuals; and 3) negative representation of lesbians and gay men in film, television and other media. Of the 128 documents I incorporated into my dataset, those concerned with rights far outnumbered the other two issues. I found 99 documents on the issue of rights, 17 on police abuse, and 12 on media. 58 of these documents were dated in the pre-countermovement period (1971) (1972) (1973) (1974) (1975) (1976) , and 70 from the period of countermovement activism (1977) (1978) (1979) (1980) (1981) . As with any historical analysis, this study is limited by the particularities of the archival collections, which may not be representative of all of the documents produced during this 11 period. However, these archives comprise the best collections of primary sources of organized lesbian and gay activism in the United States.
Data and Methods
I analyze this data along three dimensions: language, tone, and frame. The language category determines whether the words used to capture the claim are inclusive or exclusive. Documents which use the words "they," "them" or refer to any group as an "other" to be marked as different from the authors and readers are coded as exclusive, or "us/them." Documents which make no reference to a marked other are coded as inclusive, or "we." In a very 1970s style, these documents are often explicit about "coming together" to create change, refer to readers as "brothers and sisters," and so on, making the contrast to the exclusive documents even more marked. To code the frames, I
interpret the orienting concepts of the documents by extrapolating the logic of their claims in order to establish the system of meaning to which the claims refer.
iv In advocating a political claim, each of the documents I analyze rests on an assumption that a problem exists which should be corrected. Some documents base their appeals for change on quests for equality and/or justice. I code these into a single "equality/justice" category. I code documents as using a "fairness" frame when their appeals are based on a more general call for fairness rather than justice or equality. Other documents assume or claim that minority populations require protection from hostile aggressors. These documents are coded into a "threatened minority" category. While the language and frames overlap considerably in the data, there is a logical distinction between these two categories. It is feasible that activists could use a "we" language to call for protection for minorities, or an "us/them" language to discuss which groups are or are not enjoying equality. The tone dimension is my attempt to capture the emotional content of these 12 documents. My binary categorization scheme is certainly a crude measure of emotional expression, but in this case it is supported by the data, which are quite dramatically bifurcated. In some of the documents, an optimistic, enthusiastic tone is quite evident.
Such documents educate the reader about a problem and propose a simple resolution. I code these as having an "educational" tone. Other documents contain information that is intended to inspire outrage in readers. I code these documents as "angry." I did not find any documents that were neutral in tone; I attribute this to the fact that the intent of these documents was to inspire and mobilize readers.
Findings
The findings I present below demonstrate that the tone, language, and frames of lesbian and gay activists did shift when the Christian antigay movement emerged. There is a striking difference between the rhetoric which was produced by lesbian and gay movement organizations before the emergence of the countermovement and that produced during the years of activism by Anita Bryant and her followers. The findings also demonstrate that this impact was indeed issue-specific. The overwhelming shift in the language, tone, and frames which occurred in political claims about lesbian and gay rights was not present in documents that were concerned with issues of either police harassment or media representation.
and their supporters. If this proposition wins on Nov. 4 it would set a nationwide precedent and have a tremendous effect on the passage of our bill in NYC. (CLGR 1977b) The use of the California initiative to inspire activism in for a local New York gay rights bill exposes lesbian and gay SMOs' belief that the anger which antigay activists like Bryant and Briggs stir up will be a strong motivation for lesbians and gay men to join gay rights actions. CLGR claims that passage of the gay rights bill in New York City will have a symbolic impact in the national fight against antigay activism. Of course, this bill was not passed that year. The lesbian and gay activists were fighting against the inertia of a city council unmotivated to take on an unpopular gay rights bill, not the outspoken activists of the Christian antigay movement. Regardless, Briggs and Bryant were the banners flown to attract lesbian and gay supporters to rallies for the bill. Table 1 summarizes the presence of absence of shifts in the language, tone, and frames of claims made by lesbian and gay activists on these three issues over the period under review. For rights-based claims, shifts in tone, language, and frames are evident in almost all of the documents collected. Although a few documents in the precountermovement period use an angry tone, for the most part, rights-based documents in the early period have a positive, educational tone, informing readers about the status of various local bills and the collective action planned to pressure legislators into passing these bills. Given this choice of tone, it is not surprising that early rights-based documents used an inclusive "we" language which points out the protest events, meetings, and social gatherings where a reader could go to join others in collective 27 action, as opposed to a more divisive "us/them" language, which distinguishes social movement participants from an external oppressor. Claims are expressed using both a justice frame, which promote rights legislation as the way to prevent unjust discrimination, and/or an equality frame, which captures anti-discrimination protection as the path to equality. After the emergence of the countermovement, these aspects of the political claims shift dramatically. In the later period, the tone of the documents is overwhelmingly angry. Although there are still educational components to some of the documents, these largely focus on telling readers why they should be outraged. Invoking the activism of Christian antigay organizations, the documents shift away from using a more inclusive "we" language to one that distinguishes between "us," a lesbian and gay audience of readers, and "them," the Christian antigay activists who embody the threat to lesbian and gay rights. In this shift, the documents invoke a threatened minority frame, which calls for rights legislation as a protection from a hostile aggressor.
Documents that contain claims about police harassment or media representations of lesbians and gay men do not exhibit the shifts that are evident in the rights-based claims. Consistently educational and upbeat in tone, documents on activism regarding media representation use an inclusive, "we" language even when calling for collective action. These calls to action ask readers to contact local television or radio stations, and suggest a polite and friendly form of protest. Documents use a justice frame to discuss media representation, decrying the disparity between media representations of lesbians and gay men as unhealthy, unhappy, criminal, or mentally ill, and the reality of the lesbian and gay population as normal, healthy and diverse. This tenor is present in all of the documents collected that focus on media representations throughout this time period.
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The tone, language, and frames of documents on the topic of police harassment starkly contrast those of the media-related documents. The brutality and disrespect of police actions prompted an angry tone in these documents, and a very clear "us/them" language, in which "them" referred to the police. In all of the police harassment documents, activists represent gay men in particular, and sometimes lesbians, as a threatened minority subject to attack by police. Although documents in the post-countermovement time period connect Christian antigay activism to police harassment experienced at the local level, the tone, language, and frames of these documents do not shift for this issue.
Conclusion
These findings demonstrate that movements do impact the choices and constraints of activists in an opposing social movement camp. Lesbian and gay movement actors responded to the emergence of the Christian antigay movement by altering the tone, language, and frames they used in making political claims to the state. Though the evidence presented here shows that activists were aware of the new problems that the Christian antigay movement presented to their causes, they also reveal that activists were aware of, and willing to take advantage of, new opportunities for activism. This is not to say that gay and lesbian activists did not face opposition prior to the emergence of an organized antigay countermovement. Indeed, police raids on gay bars and cruising strips were routine, and elected representatives often refused to meet with activists or acknowledge their demands (Marotta 1981) . The new form of opposition that the Christian antigay countermovement mounted intended to block advances in civil rights for lesbians and gay men. These countermovement activists chose the social movement 29 organizational form to reverse some of the progress made by lesbian and gay movement organizations, and on several counts, they were successful. Bryant's repeal of the Dade County gay rights ordinance, and those in a string of cities across the country, are one measure. Another measure is the explicit contest over the validity of lesbian and gay activists' "Gay is Good" motto, which Christian antigay movement directly attacked, providing a cultural opponent to the lesbian and gay movement as well as a political one.
As this new countermovement opponent set about undoing the work of the lesbian and gay movement, lesbian and gay activists saw several potential advantages that did not exist prior to this point. They had been struggling against invisibility and against political insiders who did not believe that discrimination against them was a serious matter.
Outside the public sphere, many activists directed their protest toward breaking into the view of heterosexist media so that the injustices against lesbian and gay people could be documented. Similarly, many activists attempted to create a voice that would be heard by elected representatives so that unjust laws could be changed. Doing so, however, required activists to seek public exposure and to accept the accompanying risks of job loss, family rejection and public harassment. Christian antigay movement activists successfully drew the debate about gay rights into the public sphere at a point when the lesbian and gay movement could not. Lesbian and gay movement activists who had been fighting against invisibility saw this public debate as a new opportunity for pro-gay publicity and an occasion to encourage increased mobilization.
Several lesbian and gay activists saw in the new leaders of the Christian antigay movement an opportunity to personify the homophobic sentiment of the nation and to demonstrate their grievances in a tangible, coherent way. Activists in rights-oriented 30 lesbian and gay SMOs strategized to respond to the Christian antigay activism. Lesbian and gay activists changed the language, tone, and frames of their appeals, owing to the new rhetorical opportunities created by a tangible opponent with strong symbolic value.
Rhetorical strategies used to make claims moved from general calls for justice to a specific naming of the threat to lesbian and gay rights, and an image of that threat embodied in Anita Bryant. The countermovement served as evidence that intolerance toward gays was a serious social problem, lending credence to lesbian and gay activists'
claims that rights ordinances were necessary. In addition to pointing fingers at the antigay movement, however, lesbian and gay SMOs shifted from frames of justice and equality to frames that portrayed lesbians and gay men as a threatened minority, and began using language that divided the world into "us" and "them" as opposed to demanding inclusion in civil society.
The data further demonstrate that this "us/them" language was even adopted by ii A note on terminology: Opposing movements are two social movements that work on the same set of issues, but toward opposite ends. I use the terms social movement and countermovement to capture this relationship at its earliest stage. Countermovements are distinguished from other types of social movements in that they enter the political scene in response to another social movement. Therefore, I
find it helpful to use the term countermovement when discussing the moment of its emergence to distinguish it from the social movement to which it is opposed. After this initial point, I use the term opposing movements to demonstrate that social movements and countermovements each respond to the other's actions in similar ways; the order in which they emerged is no longer relevant.
iii
The term Christian antigay movement refers to the specifically anti-homosexual activism of conservative Christians. Christian identity and ideology are central to this movement, and so I use this term to distinguish this activism from other antigay activism. In the early days of this movement, activists formed organizations which were wholly dedicated to issues of homosexuality. Later, antigay activism was folded into multi-issue, "pro-family" organizations. I use this term to capture the movement throughout its history.
iv See Gerhards and Rucht (1992) for an analysis of the frames used in movement-produced leaflets. By identifying the structure of argumentation of the claims, they interpret the meaning system, or frames, on which the logic of the claims rests.
